ESSAYS ON THE GITA

kasyacit pdpam na caiva sukrtam; it preserves its
spiritual purity. It is the ego bewildered by ignorance
which attributes these things to itself because it
assumes the responsibility of the doer and chooses to
figure as that and not as the instrument of a greater
power, which is all that it really is; ajndnendvrtam
jndnam tena muhyanti jantavah. By gbing back into
the impersonal self the soul gets back into a greater
self-knowledge and is liberated from the bondage of
the works of Nature, untouched by her gunas, free-
from her shows of good and evil, suffering and happi-
ness. The natural being, the mind, body, life, still
remain, Nature still works; but the inner being does
not identify himself with these, nor while the gunas
play in the natural being, does he rejoice or grieve.
He is the calm and free immutable Self observing all.

Is this the last state, the utmost possibility, the
highest secret? It cannot be, since this is a mixed or
divided, not a perfectly harmonised status, a double,
not a unified being, a freedom in the soul, an imper-
fection in the Nature. It can only be a stage. What
then is there beyond it? One solution is that of the
Sannyasin who rejects the nature, the action altogether,
so far at least as action can be rejected, so that there
may be an unmixed undivided freedom; but this
solution, though admitted, is not preferred by the Gita.
The Gita also insists on the giving up of actions,
saroa-karmani sarhnyasycty but inwardly to the Brahman.
Brahman in the Kshara supports wholly the action
of Prakriti, Brahman in the Akshara, even while
supporting, dissociates itself from the action, preserves/
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